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(i) Background to the Study and its Goals. 


In his study "А Preliminary Survey of the Languages of the Sindh, Pakistan!, 
Grainger used a basic word-list to calculate percentage correspondences 
eiween various languages found in Sindh.  iccording to two measures used, 
the following correspondences were darived for Sindhi, Dhatki and Marwari. 


Fig l. Lexical Correspondences between Sindhi, Marwari 2 Shas GRANGER 
Language/Dialect ši Ша Dnb Ша Eb Мс 
Sindhi 71 71 ба 67 $3 
60 5 54. 54 50 
Dhatki (а) Thar т 38 30 83 80 
50 79 58 TY 0 
(5) Rajasthan Ti 38 30 79 80 ~ 
5 79 8T 5 57 
Marwari (а) Meghwar, Jaisalmer. 38 50 30 a 87 
54 68 51 12 15 
(в) Bhil $7 85 ELSE 88 
34 1 6 72 
(c) Bhil (Jodhpur) 55 80 30 37 38 
50 79 57 T5 13 


n.b, GRAINGER used two measures to derive the above percentage figures - 
the top figures are 'lookalike' percentages between word-lists; 
the bottom ones are weighted percentages, and are probably more 
pertinent to what is said below. 


B. GRIMES has stated that а 60 to 90% lexical correspondence predicts a moderate 
legree of intelligibility between two languages. 1% is probable that with no 
ether knowledgs, Sindhi would be marginally intelligible to Dhatki and Marwari 
speakers; but that detailed understanding and active ability in Sindhi is a 
function of bilingualism. Intalligibility between tuo languages is a function 
of grammar/lexical closeness of two languagegand is obsurved for all speakers. 
Bilingualism is unrelated io closeness, but is a variable ability in the second 
language according to education, sex, speaking contact etc. 


Hindu Sindhi Scriptures, translated with tribals in mind, exist for at least 
the Gospels, icts and Romans, Wark and John's Gospel have been translated into 
a northern dialect of Marwaci, and Mack's Gospel and parts of Zenesis are in 
rough draft in southern Marwari, Зілр1і5ізӣ Bible stories are now available in 
Jhatki, and a translation of the four Gospels has been made into Dhaizki from 
Sindhi, The Conservative Japtists/Tellovshin Baptista are iavolved in ilortheza 
and Southern Mervari translation, the Langage Project in Dhatki. 


The Goal of this paper is to help the Language Project to ascass isa involvement 
in maetiag the Scripture needs of the Jhati and Marwari 3hils. Іп a nutshell, 
what personnel should we commit to which languages, and іп what locations, so هد‎ 
best to meet their needs. Should we tharsfors concentrate оп Hindu Sindhi 
translation, Marvari or Dhatki translation, any two, or ali three? 


The US Гогзіді Service Institute has devised a scale from zero 5o five to aelp 
calibrata a зехзоп!з second lanzvage ability. 
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Level О No ability in the second language. 


1 ible to satisfy routine travel needs and minimum courtesy 
requirements. 


2 Able to satisy routine social demands and limited work requirements. 


3 able to speak the language with sufficient structural accuracy and 
vocabulary to participate effectively in most formal and infernal 
converations on practical, social, and professional topics. 


4 Able to usa the language fluently and accurately on all levels 
normally pertinent to professional needs. (Discussion of attitudes 
and emotions usually requires this level.) 


5 Speaking proficiency equivalent to that of an educated native speak: 


The above is generalised, and if it were to be applied to measure now well 

Dhatis and Marwaris speak Sindhi, would need to be contextualised to give examples 
of specific domains. Then one would need to ask, ‘what proportions of the pop- 
ulation speak Sindhi to what level?! 


Мапу people face the problem of communicationg with a language croup through а 
second language . According to their objectives, so different levels of language 
proficiency (both for them and the target group) in the second language would 

be sufficient, (3.GRIMES, 'Svaluating Bilingual Proficiency', NOL 35). Govern- 
ment administrators may be satisfied for minorities to attain lavel two or three 
іп а Language of Wider Communication; primary and secondary educators may seek 
level three, higher educators level four. Religious educators will seek different 
lavels according to their objectives. If only ritual is to be communicated, then 
maybe level one or even sero will suffice. However most Bible Translators or 
Missionaries would want the target group to be at least at level three, probably 
at level four, in the language in which they were attemptirg to communicate with 
them іп. : 


The New Testament probably spans level three and leval four difficulty material. 
Narrative in the Gospels and Acts is probably lavel three, while the argumentatior 
of the epistlas із level four, 3. GADES cites the example of the Campas of Peru 
(В. RUTTER, personal communication) who could understand narrative in а related 
dialect, yet they weren't able to follow more complex arguments. This is perhaps 
because the mind is more able to fill in gaps in understanding for narrative text 
than for argumentation. 


Рог Hindu-Sindhi to ve a sufficient New Testament medium for Dhatis ог Ma-waris, 
one would need to demonstrate that the vast majority of the population were at 
least at level three in Sindhi, if not level four. The following study will seek 
to address these questions: 


(1) What proportions of the Marwari and Dhati 3hils аге proficient to what 
level in Sindhi? 

8 "hat light is thrown on this by reported levels of Sindhi use? 

(3) Jaat are attitudes to Sindhi and the vernacular? 


Note on Seozzaphical Scope of the Study. The conclusions drawn in this study 
will xelate especially to the rural Jhati and Marwari Shils living in the Irris- 
ated area.  4hile comment will 5e made оп the Paynes! recent allocation to the 
desert Dhati area, the study only marginally covers respondents from the desert. 
The study also largely disregards unusual conditions found in small town comm 
unitias of tribals, e.g. the educated Marwaris of Tando Allah Yar. 


ЗГЕ 
(11) Instruments Used for Svaluating Bilingualism. 


А4. The Sentence Repetition test (3.2. 


(a) Background and Administration. This is a test in which non-native speakers 
of a language are scored on their ability to repeat sentences in that language. 
This із said to be able to measure higher levels of second language ability 
(251 three & four, see above). The technique comes from speech therapy, where 
it із used to diagnose speech problems. 


Thirteen Sindhi sentences of increasing length and grammatical difficulty were 
chosen from 3.27. ADDLSTON & Р.А. BROWN, 'Functional Sindhi'. The last two 
sentences contained pronominal suffixes, a more difficult grammatical form used 
especially by northern Sindhi speakers, out widespread in current Hindu Sindhi 
Scripture portions. These sentences were recorded twice each. Іп the case of 
the Marwari tests, this was done by language teachdr Mr. Saul s/o Hoti from 
Tando Allah Yar (a Kutchi Kohli). For the Dhatki tests, the Sindhi sentences 
were recorded ty Dhatk helpers. 


Prior to the Sindhi sentences, the respondent. had to repeat eight vernacular 
sentences, too, as a ‘hometown test’ (is, control test in the vernacular). 

The fi-st three vernacular sentences, and the first three Sindhi sentences were 
not scored. The rest were scored such that the full marks for sach were three, 
then one mark per error was cut until three errors or more yielded a score of 
Zero. Points could be lost for rearrangements, mispronunciations (other than 
for minor, predictable dialect variation), revetition/stutter, word insertion 
or substitution of a synonym. For the second attempt at each sentence there was 
а top mark of two rather than three, with marka being cut in the same way. 

The highest score of the two attempts was the recorded mark. 


Sespondents чеге played the whole tape-recorded tast, which also had an intro- 
motion and instructions in the vernacular. Respondents! attempts at sentence 
repetition were recorded, and they ended чр with scores out of 50. Hometown 
scores out of 15 «ere also monitored. Іп опе case where this was less than 
10 out of-15, the Sindhi test score was rejected, too. 


In abapur and Kurri, this test alone was administered. In the Sindhri/Senghaz 
and Azimgoth trips, it was combined with a package of text tests, vizi 


SR test ...... Hometown Text test ...... Hindu-3indhi 3cripture test. 


(5) Specific Problems. 
1. Sometimes first words were indistinct or cut out in recordings. 


2. Some minor pronunciation adjustments due to dialect wera overlooked, 
з.д. Marwari'z' becomes 'j', 's' becomes ‘xh! (palatal fricative) 
Dhatki 'sh'! becomes 's', 'Z' becomes ۶۰ 
Бометег, it was sometimes difficult to draw the line between these and 
errors, especially without much lmowledge of the phonology of the language, 


5. Yor the Dhatki SR tests, not only чесе the hometown sentences redone into 
Dhatki, but the Sindhi sentences had to ba redone, too, due to د‎ mix-up. 
Whereas for the Marwari tests, the Sindhi sentences wee being spoken at 
near-normal speed оу à Éutchi Eohli, for the Dhatkis, sentances were ге- 
recorded by Dhatis; for the Хипсї zoup, almost аз fast: for the Azin- 
goth zroup, slower. 


4. Tribal women are often good mimics of words and intonation, even in lange 
uages they don't really understand; 8.5. Joan PAYNE said that the songs 
women usually sang were in other languages; they had been quite surprised 
that you could sing Christian songs іп Dhatki, 
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5. Thus, SR tests аге maybe better used where languages are really unrelated, 
and there is only а question of bilingualism, rather than some intellig- 
ibility as well. It is too easy for people to repeat isolated sentences, 
about familiar topics, read slow to medium speed by non-native (even loc- 
ally known) speakers. 


B. Hometown Text Tests. (а) Background and Administration 


On both the Sindhri trip (Marwari), and in Azimgoth (Thatki), stories of several 
minutas! duration чеге elicited and recorded, along with ten content questions. 
Respondents listened to an explanation in their own 1 Be then the whole of 
the text; then the text was divided úp into sections and/ е 53 questions 
about that section. Answers to these were either marked ag right or wrong, 


(b) Specific Problems with Comprehension Tests. 


1. People are in the habit of tracking оеріпі, repeating what is said. When 
questions are asked, they tend to repeat the question rather than give the 
answer.....and when the answer із given, they repeat that, too. In the 
hometown text test, when asked a question about a stretch of text, they 
would sometimes repeat it verbatim, including the answer in that... but 
not consciously во as to answer the question. With some women, the concept 
of answering a question needed to be explained with an example like; 

'This із a question..."What is your name?"...so you answer..."My name ia 
so-and-so"', 


2. People need to be trained to listen. Even in their own language, some 
women who are unused to hearing and taking/a*Pormal message, need to hear 
and repeat several times. At least, questions on text should be given 
before as well as after the portion of text in which the answers are found 
asas perhaps preceded by а training text that isn't assessed. 5.2. 1. 
Joan PAYNE felt that іл the first Sindhi Scripture passage, (the healing 
of Peter's mother-in-law), there should have been enough common vocabulary 
for women to. have understood more than they did. 2. Helen SAINT felt it 
was hard for women to relate stories outside their experience, 


3. Sometimes, even if people were quite competent in Sindhi, it was harder 
for them to recall details in it so as to answer questions, than it would 
have been in their own Mother Tongue; e.g. Лапо, azimgoth, found it hard 
to recall detail on the Sindhi Scripture passages he nad heard. (It would 
have been interesting to have tested his powers of retention on Dhatki 
Scripture). Perhaps I3/Memory ability do make it easier for people to 
jump the ‘language zap'- even in cases of inherent interintelligibility, 
when second lanzuage ability should be the seme across the board. 


C. Тһе Sindu-3indhi Scripture Tagi. 


(a) Заокшсоцпё on the Hindu-3indhi Scripture Tesi. J. 423973 (Testing for 
Bible Intelligidility, а paper at africa area Conference, 1585), suggested that 
if one із interested ia testing a group's understanding of а second language, wh; 
not use the actual materiel wa аге interested ie.Scripture translated into it? 

In addition, this mignt also throw light on the quality of the translation itsel’. 


WEBSTER suggested presenting three passages, as follows: 
1. Паштібіте - not well-known, but not a-cultural. 
2. Hortatory = cuivarally з1з11аг. 


3. Hortatory - culturally 3issimilar, 


For this test, the following three passages were selected, and questions set: 
\breadly, but not exactly fitting the above). 
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1. Luka 4.38,39 - Jesus deals Peter's Mother-in-Law. 
2. Luke 6.43-45 - Ан the Tree, so the fruit. 
3. Дошапв 5.6-11 - Peace with God. 


2 Administration of the Test. Following an explanation in the vernacular, . 
respondents listened to these three Hindu-Sindhi passages іп their.antirety; لن‎ 
then they listened to passages in smaller sections and answered questions posed 
іп the vernacular. 


(c) Specific Problems. 


1. This Scripture test was really trying to measure two things- the tribals! 
Sindhi ability - and the quality of the Hindu-Sindhi translation. Аз а 
rule, variables need to be studied in isolation, with other variables 
held constant - otherwise results are hard to interpret. 


2. Arguably, these tests shouldn't be used on translated materials. 


5. At higher levels of abstraction, one is really testing doctrinal grasp, 
rather than FSIl-level-four language competence.  Jegree of Christian 
teaching will hsavilywsizht results. If people have had teaching it's 
hard to know what passagesthey!ll have had contact with in the past. 

So how much are answers related to actual comprehension of the passage, 
and how much to certain words/phrases triggering recall of past teaching? 
5.6. Passage 1, Qu. 3 - (see appendix) - how did Jesus heal Peter's 
mother-in-law? Apparently for the Dhatis of Azimgoth, the answer ‘he 
sent out the fever' related to teaching people had already had about - 
Jesus commanding sickness to depart. 


Perhaps control tests could be done in the U.K. using English Scripture 
passages with a range of different sorts of people. 


i General Problems with Tasts. 


(а) It proved st impossible to isolate test subjects. Аз a result, ons 
sometimes should/d?iMinated those clearly 'listening іп! from subsequent 
testing. However, it was often difficult to know whether or how much of the 
test later subjects had heard before. 


Use of headphones would nave required an elaborate thrse-way system ~ so sub= 
ject, vernacular-speaking contact and myself could all have conferred - and in 
any case would have been frustratingly secretive to onlookers. Іс was some- 
tines possible to receive people опе at a time in a closed room. 


(9) How does one allow for distractions during testing, and others helping 
opla with answers? 


(c) Since the Sindhi parts of tests came at the end after people had had a 
good time to practice, they did relatively better on these than the hometown 
parts. Perhaps whole practice tests could ve given first to try and eliminate 
this effect? 


(4) Womens' testa need to be done inside, so шеп don't help/interfere. ОҒ 
FIN I needed female help in administering these! 


(в) In tribal Sindhi culture, the reasearcher needed alwaygto visit with a 
known and trusted contact = e.g. a longstanding missionary,.oz a relative of 
the people; e.g. in the Kunri area villages, Dhatki teacher Mr. Valo Mall 
tgok me to people to whom he was related, even if distantly. Otherwise, they 
would think we were trying to dishonour or make fun of them. le wouldn't ‘mow 
what sort of people they неге. 
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(£) I began with great intentions of sampling representatively across the age— 
sex pyramid, in the end, it was a case of taking whoever was willing and avail- 
able, when they were free. Noone was turned away! This was also good for public 
relations. 


Z. Background of and Introduction to the Marwari and Dhati Phils. 


(For this section I am auch indebted to REV. Р.В. STOCK 'Evangelising Scheduled 
Castes and Tribes in Pakistan’.) 

(а) General. 

Possibly one million Hindus, belonging to one of up to forty caste or trade 
groups, occupy the Sindh and the southern part of Punjab province, Pakistan. 
For the most part, these are ‘scheduled caste’ people, below the four main 
caste groups of Hinduism ~ Brahmins, Kshatriyas, Vaishyas and Sudras. The 
scheduled castes are themselves subdivided into a detailed hierarchy - agric- 
ultural tribes at the top (further rankad), then trade castes (e.g. blacksmiths, 
shoemakers), then 'scavenger-type' and highly mobile groups, with sweepers and 
day-labourers 'at the bottom', This is а ritual hierarchy, and often doesn't 
correlate with actual wealth or education, 


This study is concerned with two azricultural tribes represented ia southern 
Sindhi the Dhati Bhils and Marwari Bhils. The Dhatis mmber maybe 100,000, 
the Marwari Bhils maybe 150,000. (The latter are also found in northern Sindh 
and southern Punjab). 


Periodically, and especially in the final years of the nineteenth century, areas 
of Sindh, Rajasthan and Gujarat have been subject to famines and drought. These 
have induced Hindu tribal folk to move towards the waters of tho Indus. Present 
names of agricultural tribes usually refer to their place of origin. Marwari 
Bhils are named for Marwar, an area in Rajasthan, India. Dhatis ~ also called 
Tharis - come from the desert area straddling the present Indo-Pakistan vorder 
(called Dhat or Thar.) In this paper, the name 'Jhati' will be applied to the 
people, and 'Dhatki' to their language. 


In southern Sindh, Marwari 3hils are found in all of the irrigated area east 
of the Indus, north of а line drawn between Jamesabad and Tando Mohammed Zhan. 
Dhati 3hils are found in the Thar desert, and in the eastern part of the the 
irrigated area. (See maps preceding pages l and 8). 


Both tribes practice a Hinduism which overlays animism. Eindu concepts of 
Karma (law of cause and effect), Dharm (religious duty) and Samsara (the wheel 
of гвіпсагсабіоп) are important. A number of gods are worshipped, but evil 
Spirits are also feared and appeasad, Devotion is often expressed through د‎ 
'Shagat', or musical religious leader. Xxorcists '3hopos' seek to ۵۵٥ people 
from tha power of evil spirits. 


For tne most part, Ohati and iarwari 3hils work as tenant farmers, 'haris!, 
although many Dhatis in the desert area own their own land. Men from these groups 


also work as agricultural ~ and sometimes town labourers. 4 few pursue other 
trades as well. 


(b) Outreach and Voristianity amongst the Dhatis and Marwaris. 


1. Тһе Dhatis. А few Dhatis were baptised in 1918, and contact was made with 
others; however, there was no breakthrough at that time. Slow progress 
was made after four Shati Bhila were baptised near Hirgurkhas іл 1959. 
During the 1970s, а Dhati named Dadu was trained and ordained as an evan- 
selist and pastore 2,8,570СЕ estimated in 1979 that there vere 50 prot- 
estant Christian families. -From the point of view of the Language Project, 
Michael and Joan PAYNE allocated to а Dhati village near Еліпго in 1985 - 
to do linguistics, literacy and 3ible lranslation. 


سر 


The Maywaris. The Conservative Baptists started work in Lower Sindh amongst 
the Marwari Bhils іп 1967, and by 1971 there were 15 baptised bellevers. 
Іп 1972, about 150 Marwaeris чеге baptisad in the Mirpurkhas area through 
the witnesa of an older Dhati leader. Pastoral care and follow-up has been 


difficult. 


Several different Churches have become involved in outreach to Marwaria. 
Besides the Conservative Baptists and the Church of Pakistan, there have 
also been Full Gospel Assemblies and the Seventh Day Adventists. 


Presently, !lichael and Janet Morris of the Fellowship Baptists of Canada 
are working with Marwari Hhils near Hyderabad. Helen Saint was also working 
with them in Bible Translation and Literacy until her furlough began in 
July 1987. 
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(4) 


survey trips, plus two workshops. 


cow 


TES STUDY: Pro in and Attitudes Tow: е Sindhi L 
Marwari Dhati ls in Southern Sindh: i is the Best Yew T 


Medium for them? 


Intzoduction. Data were collected on Dhati and Marwari Shils from five 
For three of the field locations, demographic 


(population) profiles of the surrounding area were constructed to get rough 


ideas cf number of villages, total population, and the occupational, educational, 
age-sex categories into which 1% was distributed, 
provided а grid within which samples were tested for Sindhi ability, and quest= 
loned as to language use and attitudes. 


how mamy of various categories of people within the tribal group were at what 


level of Sindhi proficiency, and the nature of their language use and attitudes. 


So as to be able ta draw conclusions from the statistics produced, it was hypoth- 


esised that Sindhi ability, as measured by the ability to repeat sentences in 


Sindhi, and to answer questions on Sindhi Bible passages, correlated with educ- 


ation, mobility, sex etc. The mathematical bases of these statistics will be 
demonstzated in the appendir. 


(11) 


А, 


Locations іп Which Survey Work was done, (See maps above). 


Apapu-, Nr, Jhol, Distt. S 12-18 J 1987) وال دمم‎ location 5. 


Survey work was done in the Marwari village of Abapur, with visits being made 
to three other nearby villages. 


(a) 


(ә) 


Population. Assuming an aver household size of six (three children, 
parents, one older person), within a 4 mile radius of Abapur thera was 
the following estimated Marwari settlement: 


С, estimat ation in е us, Abapur. 
No, of families Members TOTAL 
Abapur 24 x 6 approx = 150 
Other villages (10) x 8 (Avge) x 6 approx = 500 
n.b, Total figures are expanded a little, 550 


Given that the average household had three children, two parents and one 
older person, a sex-age population pyramid was postulated as follows 
(Assumes 50% ars less than age 15) 


Тіс, 4.  Guessed Distribution of Population into 3ex-a 


іе Hale Female 
40+ 25 55 
15-40 25-40 55 55 
15-25 55 55 
Under 15 165 165 


History and Stability of Settlement. 


The Warwaris in the area probably came from the Jodhpur and Jaiselmer areas of 
Rajasthan 60 or 70 years ago. (2.2. she evangelist's father had cene from 


These crude ‘census estimates! 


It was hoped through this to ascertain 


, 


i 


? 


4 


۷ 
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India 55 to 60 years здо.) This roughly corresponded with the coming of the 
canals. 


Abapur itself enjoys relatively stable settlement; many have been in the village 
25 to 30 years. The fair, honest character of the Sindhi landlord bas much to do 
with thise 


(а) Züucation. There are two primary schools within a mile of Abapur - one | 
Sindhi, one Urdu medium. In the town of Jhol two miles away, there are Sindhi, 
Urdu and Znglish medium High Schools, and one girls! school. From Abapur, 7 or 
8 boys go to school, but no girls.  3stimated numbers of those attending school 
in the area of the profile are as follows; 


Fig. 5,  Zducation Zstimates, Abapur Ares. 


Zducation status Abaper Other Commnities ZOTAL 

Completed-iletric т 1 (a Doctor) 1 
—5th.-10th, 3 ? арргох10 
-lst.-5th. 10 2 ? 


Presently attending 
School 1/8 Avge 3 арргох40 
(Асем villages have по 
school-goers ог 11%- 
erates at all.) 


In Abapar, about 13 are literate in Sindhi and several in Urdu. The average 
for other villages is 1 to 3 literate in Sindhi. In a few villages, there are 
no literates at all. Where villagers have to move on fzequently due to hard 
landlords, people lack the stability needed for their children to be educated. 


(а) Work. The majority of males between 15 and 40 seemed either to be ‘haris', 
or to be salaried by the landowners. Occupations for Abapur were as follows, 
and numbers are extrapolated for other, smaller villages too. 


Fig, 6. Occupation Estimates for the Abapur Area, 


Occupation Abapur Other villages (10) TOTAL 
Salaried by de 
Landowners 12 5 x 10 42 
* 
Haris 4 4 z 0 44 
Hotel/Tailor 2 lc 10 12 
Christian worker 1 X 
Language Helper 1 1 
Carpenter L іх10 xi 
ші 


*In some cases, the proportions іп Abapur ід different occupations were 
judged to be ппгеогезецбабіуе, so the other-uillaze estimate was adjusted. 


1 ORS 


Filling out the population pyramid, the structure of the area according to 
information gathered can be very roughly estimated aa follows: (a tick 
represents а SE test, a cross a questionnaire). 


FL, Satimated Sex ecupation Structure of the Aba Area. 


Female Male 


J Bhagat (ad.tit) 
۷ the, worker Say. 


) 


6-۱5 


n.b.Level of education in grades (дг) is marked after ticks/ FAS fit." if 
educated as an adult, 


(e) Conclusions. Of an estimated 330 males, perhaps 15-20% have had any ейпс- 

ation at all; far less would бе truly literate in Sindhi. Аз a really zood 
unding іп Sindhi seems to correlate with а 5th. grade education or above 

see below), the range of FSI level abilities in Sindhi in the population might 

be something as follows: 


5% паев......5% to 4(+) 


955 males......2* to 3+ 


females....0* to 2+ 


п.о. Survey work done. 23 Sentence Repetition tests. 


9 Language Use and Attitudes questionnaires. 


Survey work was done in this and three other villages, all Dhati, also in Zunri 
hospital itself, with the halp of Mr. Valo Mall, Dhatki teacher. The following 
аге information and estimates for the area within 4 miles of Barah Water. 
(a) Population. 

Fig, 8. Calculation of Estimated Population in 4 mile radius, Barah Water. 


Village Households 3 6 ver n. TOTAL 

Barah Water 40 z 6 240 

9-WMater 8x6 48 

> Qazi Urs 4 x 6 24 
21-чазаг 6х6 36 

Мап Drem 3x6 18 

Mohammed Khan 12 ۶ 6 22 

approx = 450 


This would yield the following: 


FL Guessed Distribution of Population into Ser amid. 
40+ 37 58 
15-40 25-40 57 за 
15-25 37 38 
Under 15 112 115 


(2) History and Stability of Settlement. People have come into the area from 
all over Thar ~ some from the Indian side, some from present-day Pakistan, 


Some have been in their present location 30-35 years; most have been around at 
least 5 or lO years; some have come recently from Thar. ОҒ the above, only 
Mohammed Khen has а hard landlord who causes people to move on. 


( 


(c) Education. Three miles away from Parah Water are primacy and middle schools 
and in Kunri eight miles away, there's a High School. Very few from any of the 
villages seemed to be attending school. 


(4) work, The approximate occupational structure of Barah Water can be extend- 
ed to provide an estimate for the whole area as follows: 


Тіс, 10 Occupation Zstimates for the Sarah Water Area. 


Occupation Загаһ Water ze Overall % (the total no. o£ 
working men in 
Labourer 31 52 52 the area is also 
Hari 24 40 40 assumed to be 100). 

Kamdar (work- % 
supervisor) 3 5 4, 
‚ Clerk 1 1$ l, 
Tailor ات‎ ls Ta 
255 100 100 


* Adjustments made due to smaller populations of other villages. 


was ш M mu EM MEM ناسا‎ мей шэш Mu aU аә aa 


TU ES 


Fig. ll Estimated Sex- ccupation Structure of the Bayah Water Area, 


Male. 


Sar‏ بد 
y-o‏ 1060 


۱۷۱-۲ ey 


(e) Conclusions. Although the cross-section of respondents seemed quite well 
educated, (see above), reported education/literacy rates seemed very low. 

А Bayer range of Sindhi abilities could be suggested as for Abapur (see 0 
above}. 


nebe Suryey work done, 15 Sentence Repetition tests 
7 Language Use and Attitude Questionnaires. 
C. Ат th, Near Хһїрго, Distt. Sanghar (9-14 March 1987)....Мар Location 7. 


Survey work was carried out in this Dhati village with the help of Michael and 
Joan PAYNE. 


(a) Povulation. Іп Azimgoth there were six hati Bhil households with an aver- 
ags of six members, 36 in all. Within a four mile radius, Michael estimated 

$hat there were 25 households, suggesting a Bhil population just in excess of 
200. However, the headman gave an estimate of 1,000 (four to five times our est- 
imate), so we accepted that one. (This voints to the uncertainty of some of these 
figures!) The following sex-age pyramid was adopted: 


# 


= 15 = 


Ziz 12 Guessed Distribution of Po on into Ser- amid. 
age Male Female 
40+ 83 84. 
15-40 25-40 85 83 
15-25 83 84 
Under 15 250 250 


(b) History and Stability of Settlement. 


Sven the Paynes, who had been in the location 3k years, had not been able to 
form a clear picture of where people had come from. Possible places of origin 
include Jodhpur, Jaisalmer, and near the railway line just over the present 
border with India. 


The forbears of most of the Dhatis in the area had come from present-day India 
up to 100 - 120 years ago. Different families had attached themselves to 
different Indian Bajas who were patrons and helpers in times of naed. (8.5. 
the present headman, Azim, aged 60, was born in the area, but his father had 
been born near Jodhpur.) Most of the inhabitants of Azimgoth have been there 
since 1981, when they moved from 3 mile away. 


(c) Sducation. The is a.government Sindhi medium primary school one mile 
away. Two or three teachers teach 50 to 60 children, of which 12 are Bhils. 
Five attend from Azimgoth, none beyond 5th. class. Probably the same prop- 
ortion attend school from other villages. One out of the seven working adulta 
in Azgimgoth is literate. Six out of eighteen males in the village are (some= 
what) literate or going to school. 


(а) Work. The occupations represented by Azimgoth are probably not typical: 
Landowners in own right - 3; Haris - 3; Unemployed - 1. (One boy helps at 

а hotel in town. There are no salaried labourers or Derzis (tailors), althougn 
one of the landowners hopes that his son and daughter-in-law will find town 

and derzi work respectively.) 

No overall estimate was attempted of the area occupational structure. 

(See Sex-age structure overleaf, with sampling details.) 

(a) Conclusions. Although quite a high proportion of village boys have started 


School, there is no evidence that Sindhi ability in the area is any greater than 
for the two examples above, 


n.b, Survey Work Done. 15 'test sets! (Sentence repetition test, then Dhatki 
text test, finally а Sindhi Scripture test.) 


1 Language Use and Attitudes Questionnaire. 


TS 


Fig. 15. Satimated 3er. Structure of t| th Area. 


Female 


Vad lik 


م6 لا 
PAL‏ 
0 


General Note; While the above demographic profile figures аге somewhat 'imagin- 


ary!, they do at least give some idea, and provide a 'handle' for discussing the 


issues. Іп any case, it would be difficultso obtain official statistics at all 
but district level. 


D. Other Survey Locations. 


(a) Survey Trivs. The following Survey Trips ere made, but no demographic 
profile чаа produced. 


1. Christian Community Centre, Zhioro. (27-50 Поуешоег 1986). Various tests 


and quest TEESE чеге done, but in the end, only one Language Use 
Attitudes/Sd8 USS UT tS the study.................. Map Location 2. 


2. Sindhri/Sanghar Area (Marwari). (22-25 February 1987). 6 'test sets! 
Sd test, Marwari text test, Sindhi Scripture test), and 1 Language Use 
and attitudes questionnaire were сошріеЖей............Мар Location 6. 


(b) Questionnaires were also completed at the following: 


1. Writers! and Translation ‘lorkshop, Ratnabad. (14-27 September 1986) 
3 mestionnaires ..аеш.....Мар Location 1. 


Writers! ‘orkshov 
2 questionnaires 


3t, Philips, Hyderabad. (2-15 February 1987) 
“ө----...Мар Location 5. 


f 


Чаш {шы “эы amd سا صا‎ ш/к uma اسسا‎ шша با‎ 
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(iii) Testing Levels of Sindhi Ability іл Dhati and Marwari Communities. 


4. The Evidence of Sentence Repetition and Text Tests: Are Average Scores 


Significantly Higher for Mother Tongue than Sindhi? 


(a) ЗВ Tests. Several things did reduce the effectivenesa of the SR tests; 
one conjunction was recorded indistinctly in the last of the hometown sentences, 
so many missed that and lost а point. Іп the àbapur and Sindhri (ie. Marwari) 
tests, there was an error in one rsading of the last of the Sindhi sentences. 


In each test, the final two sentences of the Sindhi section contained pronominal 
suffixes. Respondents scored much lower on these than other sentences - so some 
average scores were calculated Including these, some excluding theme (In the 
same way, an average score for the hometown sentences vas sometimes only based 
on the total for the first four, owing to the problem in sentence 5 ~ see above). 


Tarious comparisons are attempted with the data collectad on four trips, and 
tabulated below: for each comparison of average scores, statistical significance 
is established using a 't-test! (see appendix). 


Fig. 14. ES Scores for Different P f Sentenge Ravetition Tests 
in Sach Location, Plus Notes as to Whether the Diffe: ев. in 
8 Vernacular Scores are Si icant or not. 
Trip Vernacular S, Ternacular S. Sindhi S, Sindhi 5, Significant 
Коз, 1-4 Мо„.5 Hos, 1-8 Nos, 9,10 at Level: 
Abapur (Mar) ..........89.36........... گت( موه‎ 99.5% 
Sample: 25 ..........89.2%,.......... 228595... Not sig. 
Kunri (Dha) ..........93.0%........... ве424.290.8%........ Failed by 
Sample: 13 .......4..95.8%....-..еыеы -296.8%. inspection. 
Sindhri (Маг).........-84.4%........... ..2--а.80.6%........ {Failed by 
Sample: 6 ...90.55.... ».95. 805, inspection. 
Azimgoth (Dha),........888............. .......T14.96........ 99.5% 
Sample: 15 ..95.6%.... «87.8%. 99% 
(Women (all) .........89.4%.......2-ыа %«-»4.2г260.8%е.ве22- 99.96 
Sample: 12 .........89.4%....46.е... هګ‎ 99.5%) 


The Xunri and Sindhri samples fail to show а significant different between vern- 
acular and Sindhi scores. Іп the bapur sample, Sindhi scores are only signiz- 
icantly lower when the harder final two sentences are included. In Azimgoth, 
vernacular scores do seem to be significantly higher than Sindhi ones. 


(b) Text Tests. Scores for the hometown text test were compared with the 
narrative passage of the Sindhi Scripture test - this was Luke 4.58,59, Jesus' 
healing of Peter's mother-in-law. Statistical significance was established Гог 
the differences. 
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Fig. 15. Average Scores of Hometown Text Tests Compared dith Average Scores 


Qf Narrative Portion of Scripture Test. 


Trip Hometown Tert Luke 4 Ser. Significant 
Sindhri 80% 66.7% Not sige 
Sample: 6 

Azimgoth 81.3% 34% 99.5% 
Sample: 15 

Ясшеп (Azimgoth) 13.7% 13.5 99.2% 
Башр1ө: 6 


Generally, Sindhi Seripture comprehension scores are very significantly lower 
than hometown text test scores. (The Sindhri sample on its own probably failed 
to produce a significant result due to small sample size.) Percentage scores 

on the succeeding, harder sections of the Sindhi Scripture test were generally 
lower, viz: 


Fig, 16. Comparison of Scores in Different Parts of the Scrioture Test. 


Trip Luke 4 Luke 6 Romans 5 
3* 
Sindkri 66.7% атақ eee 2:212, ose 
Azimgoth 
Mon 41,86. Diff not 85; „ощ 33.3 
omen 13.5% 10.7% 9.8% 
Together هړو‎ Diff not یي ود‎ 23.9% 


"Where there із a big step-down in average score, the difference is 
tested for significance as above. Two of the comparisons did not even 
come up to the 99% level, probably because the sample size was so small, 


Luke 4 was narrative, Luke 6 an extended metaphor, and Romans 5 a theol- 
ogical passage about reconciliation with God. 


В. Male уз, Female Performance. 
1- 


Tall, men scored an average of 24.47/30 on the Sentence Repetition Test, 
while women only averaged 18.25. ‘This difference is significant at the 59,5% 
level. In Azimgoth, where both men and women attempted the Scripture teat, 
women averaged only 1175, compared to 57% for men. However, it should also ve 
noted that only two out of six women were able to complete the test. 


The women tested seemed totally unfamiliar with the more complex pronominal 
suffix forms used in Sindhi. From the two SR test sentences containing pro- 
nominal suffixes (PNS), only one woman in twelve scored any points at all. 
PNS are used а lot in the Hindu-Sindhi Scriptures translation. 


Contrasts between average vernacular and Sindhi scores іп the tests were much 
clearer for women than for men. For the 12 women participants in the SR tests, 
vernacular scores are very significantly higher than Sindhi scores - see Fig. 14 
> 15. The contrast between the womens' hometown text scores, and narrative 
Luke 4 scores from the Sindhi test are also highly significant - see Fig. 15 
above. 


y- 
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The performances of women subjects in tests calls for more detailed comment than 
simply to say that men know more Sindhi than women. Girls and women reported to 
have little or no Sindhi did surprisingly well in the SR test. ‘Women seemed to 
be good mimics of things they didn't understand, J, PAYNE (Azimgoth) observed 
that women were used to singing without understanding songs from different but 
related languages. They were surprised to learn that they could sing in their 
own language, tool When listening to a hometown Dhatki story, women usually 
repeated along behind the narrator. One actually had to tell them to stop talk- 
ing зо as to listen and answer questions, 


Most women needed training in what it meant to answer a question outside the very 
ordinary, everyday context. When asked a question even about a vernacular text, 
they repeated a lot of material verbatim, which finally incorporated the answer. 
As well as training in answering questions, women need training in listening. 
Often, they need to listen and repeat material a number of times in their own 
language before it 'sinks in'. E.g. Rado in Azimgoth picked up very little of 
a Bible story, even though the common vocabulary between Sindhi and Dhatii should 
have told her a lot. 


In both Abapur and Azimgoth, there was one older lady who, because of work or 
circumstances, had a markedly greater Sindhi ability than the other ladies; 


Jemana (Abapur). She was a 'dai' (midwife)of about 55, who assists both 
Muslim and Hindu ladies. Thus, she speaks a little Sindhi in her work, at the 
hand pump, and in the fields. 


Amia (Azimzoth). She was a widow of 60, with surprising Sindhi ability. She 
was widowed when young, so has travelled around amongst various orothers-in- 
law; in so doing she has met and worked with many Sindhis, 


However, the vast majority of women — if not а11- are probably 2+ or lower in “he 
PSI scale. 


C. Differences in Test Performances Between Dhatis and Marwaris. 


The average of Dhati mens’ scores on the SR test (26.18) and Marwari men (22.35) 
Shows a difference significant at the 99.56 level. This was despite the fact 
that the educational spread of men tested from each community was approximately 
the same. This could be because Dhatki is closer to Sindhi than Marwari (GRAINGER 
'à Preliminary Survey of the Languages of the Sindh, Pakistan'- Dhatki to Sindhi 
percentage similarity is¢604, compared to Marwaric54%). 


Part of the reason for the difference in 3r scores may be because the test used 
with Marwaris in ibapur had to be re-recorded for the Dhatki tests. So whereas 
the Sindhi sentences for the Marwari tests were read at normal speed by an un- 
familiar Kacchi Kohli, those for the Dnatki tests were read more slowly by Dhatis. 


It should be noted further that while nigher SR scores were made oy the Dhatis of 
Azimgoth compared to the Marwaris of the Sindhri area, they scored much lower оп 
the Scripture test in Sindhi. Both groups had had fair contact with Caristian 
teachinz. 


The Kunri group was high-scoring on tests, the Abapur and ázingoth groups low- 
Scoring. This may be significant, but generalisation about the whole tribal 
groups can't be made from this. The assumption will be made that there is по 
inherent difference in Sindhi ability between Dhatis and Marwaris, at least in 
the irrigated area. 
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D. Different Levels of 3ilingualism Throughout the Povulation. 


| 


Bilingual ability іп a second language varies throughout a population according 
to various factors - education, mobility, number of speaking contacts etc. Зу 
trying to score or measure the Sindhi ability of Dhatis and Marwaris who fall 
into different aducational, mobility, Sindhi-usage groups - and seeing if согт- 
elations and significant differences in average scores exist - one can begin to 
see which groups in the society are likely to be more bilingual than others. 


The Demographic Profiles allow us to guess which proportion of the population 
belong to each group, and thus the Sindhi proficiency represented by each groupe 


E, Trying to Isolate the Factors that Explain Differences in Sindhi Ability. 


(a) Introduction. Subjects administered SR and tert tests were scored as to 
education level, mobility level, and a combination of the two. This was appror- 
imately as follows: 


l. Mobility Index. 
Index of 1.....Ношвп with minimal travel and conversational contact. 
2.....Мап with minimal travel and conversational contact. 
Woman with more extensive contact. 
3.....Осспрабіоп brings several contacts a week. 
4... •.Осспраіоп brings daily contact. 
5....«Уійвіу travelled, with occupation bringing high contact. 


2. Education Index. 

Inder of 1.....Nons 
to 4th. grade and/or adult education, 
grade. 
than 5th. grade, but less than lOth. grade. 
5.....10%Һ. grade, ie. ‘metric’. 


(b) The Following Observations were Made: 


1. The Correlation of SR scores and Mobility Index. (For this, Pearson's 
Product-Moment Correlation Coefficient was used; this is a measure of the 
extent to which two variables are related to опа another.  Absolutecorr- 
elation, so that precisely as 'x' increases, so does 'y', is +1. 

Absolute negative correlation, so that precisely as 'x' increases 'y' 
decreases is -1. Мо relationship between the two variables is zero. 
See appendir.) 


SR scores and Mobility index show а fair correlation, 40.55, significant 
at the 99% level. (ie. there is only а 15 chance that the two sets of 
figures being compared could have indicated an apparent relationship when 
really there wasn't one. See appendix.) 


2. The Correlation of SR scores and Sducation Index. These show a lower level 
of fair correlation (+0.44), also at the 99% significance level. 


5. The Correlation of SR scores and Combined Index. The scores of respondents 
оп the above two indices were added together to form a 'Conbined Index'. 
With SR scores, there was a higher level of fair correlation (40.58), siz 
nificant at the 995 level. 


4. Self-revorted Sindhi Use. 42 of the men taking the SR test reported on 
how often thay usel Sindhi, The average scores of the 55 who reportad 
every—dayuse (25.24) was fisher than those who said they spoke several 
times a week or less (25.56). However, a t-test didn't show this signif- 
icant at the 996 level, There may be a relationship here, but self- 
reporting of this kind isn't very reliable. (Also done in 2.Marshall, 
"А Sociolinguistic Study of Soya Dialects.') 


5. 


6. 


I ' í 
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Zducated and Uneducated Subjects. The average SR score for those with 
any education (25.22) was higher than for those without (23.68), but 
still not significant at the 954 level. However, the average scores 
for those with 5th. grade education or more (25.81) was significantly 


greater than the uneducated scores at the 99% level. 


The Rev. J. SEL? (Khipro) commented that attaining Sth. grade seemed to 
te а threshhold for education to be of lasting benefit to the student. 
Those who had reached 5th. grada had a better foundation for reading and 
writing, and were able to use critical faculties. 


Perhaps the significantly most competent group in Sindhi in the commun- 
ity will be that which has 5th. grade and above education. If the out- 
look even of this group favours Mother Tongue translation, then surely 
that will be a strong: argument. 


Stable or Transitional Bilingualism? Roland WALKER, in ‘Assessing 
Language Attitudes’, produces a matrix predicting the outcome of diff- 


erent attitudes to vernacular language (VL) and National Language (NL). 
This is laid out below, and relates to what is said following: 


Pig. 117. Stable Bilingualism and Language Shift. 
Attitudes Towards: HL NL - 
VL + š Stable Bilingualism Language Maintenance 
VL = Language Shift Alienation’ 


(equiv. to Trans- 
.itional Biling.) 


So, one further idea was investigated that ability іп Sindhi, for those 
who have not had education, may increase with age: the greater the age, 
the longer the exposure to Sindhi, and thus the greater the mastary. 
(If this were to be a dominant trend in a group with respect to a second 
language, it would ve equivalent to stable bilingualism. ) However, a 
correlation of uneducated scores against age came out very low (0.30), 
and not significant at the 95% level. 


Оп the contrary, there is probably mild 'transitional bilingualism} or 
language shift-i.e, a situation where young people are becoming more 
bilingual through education, and bilingualism therefore decreases with age. 
There are aspirations towards Sindhi education, and young people are tendi-: 
to become more Sindhieised in dress, conduct and speech- however, more for 
economic and fashion reasons than love of the culture. (See Language Use 
and Attitudes' section below.) 


—— ene ч په‎ чо з ې په سا‎ 


= 20 ~ 
(iv) Language Use and Attitudes! Questionnaire. 
А, Introduction. 
د‎ Language Use and attitudes' questionnaire that had osendeveloped in Papua 
New Guinea was adapted for use in Sindh. It had about 80 questions, although not 


all questions were asked of every respondent, by any means. 


24 Dhati and Marwari Bhils were intervieved, a summary of interviewees being as 
follows: 


Fig. 18 Analysis of Questionnaire Respondents. 


People Groups Sex Azes 

Dhati.Bhils 12 Hale 20 15 - 25 9 

Marwari Bhilsl2 Female 4 25-40 Т 

24 24 40 + 3. 

24 

Int ен Locations. Education Occupations 
(With Map Reference) Ba 1 Bari (Tenant farmer) 10 
Ratnabad (No.1) 3 Inter 1 Housewife 4 
Xhipro (No.2) 1 lOth, grade 3 Teacher 3 
Abapur area (No.3) 9 5th. = 10th. 3 Christian work 3 
Hyderabad (50.5) 2 5th. 2 Labourer 1 
Kunri area (No.4) Т. Ist, = 5th? 4: Goverment service 1 
Sindhri/Sangnar (Ho.6)1 No education 10 Landowner 3 
Azimgoth (No.7) e 24 ? 19 
24 24 

В. Problems with Language Use and Attitudes' Questionnaire. 


(а) Rather long and cumbersome. To go through all 81 questions would have taken 
45 mimtes to one hour. Not all questions were covered with everyone. However, 
a certain amount of 'redundancy' needs to be in a questionnaire i.e. slightly 
different questions on similar areas. Apparently conflicting answers to parallel 
questions can give important insignts. 


(b) People can answer to please the investigator; particularly if they think 
that through that zhey can get material help or prestige. So, for example, if 
they know that one is keen оп vernacular education, they'll play to that. 

(c) There was the tendency to meet certain types of people rather than others; 
men, men more educated than was typical of the population, and those most willinz 
to come forward and express their views. 


(à) Views often had to be expressed with others listening. 


(е) My Sindhi was very limited! 


— | 
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C. Language Use and Attitudes - Analysis of Queatiqnnaires. 


(a) Active Sindhi Ability, and exposure to Sindhi in men. (For questionnaire 
itself, see appendix - qu. numbers refer to that.) 


За. 37,38. How many in the village speak Sindhi well? 411 respondents claimed 
that men could speak Sindhi, mostly well; except in one or two cases where it 
наз said they couldn't speak it well, or mixed in the tribal language. 


Except in two cases, women spoke 'little or по! Sindhi; however, it was not 
denied that they could understand it, except radio Sindhi. It obviously wasn't 
а. clear-cut issue, аз in one village a young man and his friend argued about 
whether women could speak Sindhi or not. 


Әп. 70. How many people in this village can read andwrite in Sindhi? In sev- 
eral villages, no-one was reported аз being able to read or write any language. 
Generally, 5-25% males are literate to some degree (mode 1047), no women; 
(except for a few desert Dhati women in towns, and in an aducated Marwari 
community in Tando Allah Yar.) 


Qu. 41. hen young men work in the fields, which language do they use? 

The majority of young men working in fields reported daily or several-times— 
weekly Sindhi use. Whether or not the tribal languages or Sindhi were used 
seemed to depend on the valance of tribals to Sindhis in the work-crewa. Some 
respondents seemed to work mostly in separate fields from Sindhis, but would 
nonetheless meet them elsewhere e.g. at the shop. Some small children sone- 
times spoke Sindhi when grazing animals. 


iu. 16. What language do you use with the landlord? Almost always, respondens: 
used Sindhi with the landlord - or attempted to mix in some of the landlord's 
language, too, if that was different. Maybe at times their attempts were more 
tribal language mired with Sindhi, 


Su. 19. What lan do you use in the bazar? In the village Pancheyat? 
Men always use Sindhi vith Sindhi speakers, Thatki/Marwari with other tribals. 
Some also found the need to control some Urdu to communicate with Muhajics 
(e.g. in Kunri, Muhajirs hadn't learned Sindhi unless they had been to school). 


Ma 15,16. Is Sindhi adequate for all you want to do in" the. PME. 
bazar? Іп the Panchayat? All men reported that their Sindhi was adequata for 
bazar and Panchayat needs. 


(b) Exposure of Women to Sindhi, (Doesn't relate directly to question on qu'ai- 


Some women met Sindhis on the road, at the well/hand pump or in the field re 
ularly; some at certain times only a.g. harvest. Small tribal girls didn't 
seem to speak with Sindhi girls. Personality plays 2 part; near Abapur, one 
outgoing woman with Sindhi neignbours nearby made an effort to communicate. 
One woman іп Abapur said she met Sindhis when they came for'bhagtis'(worship), 
and averyday when they came to the water pump. 


Sometimes, individual women have а much higher Sindhi ability than those around 
them, for some reason. (Бес above for cases in Abapur, Azimgoth, p. 17). Ofte 
though, even with Sindhi ladies Dnati ladies will use Dhati. 


(с) s Used to Co cata with Other Groups. (See also ўд. 15,16,41 
above. 
Qu. 55,56. which lanzuaze do you use with other Kohlis or Bhils? which lane 


заде do ther answer you in 7 dormaily, tribals each speak their own language 
with other tribals, and the other understands. ІС it is necessary to бе under- 
stood and/or some words of the other person's language are known, these can te 
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used. There was almost no mention of Sindhi being used as an inter-tribal 
language of communication, except: 

- At the Christian Community Centre near Xhipro. 

- Saul s/o Moti (Language Teacher, Tando Allah Yar) did say that young men 
talked inter=tribally in Sindhi, older ones in tribal languages. However, 
Saul is highly educated and lives in a city community of Kacchi Kohlis. 

¬ If Marwaris have а breakdown of communication with Kohlis or Ods ~ reported 
by some. 

During а workshop outing in Hyderabad, Dr. Don CURRY noticed that two of the 
barticipants (one а Marwari, one a Dhati), were discussing Hinduism deeply. 
Sven tho both knew Sindhi very well (they had ЗА and 10th. grade metric rese 
pectively),each spoke in his own language to the other. 


(а) LANGUAGE ATTITUDES: Preferences for Medium of zZducation. 
«һай 1 do you want children (sons) to learn to read? 


Out of 17 who responded, first choices were as follows: Sindhi 10, Jhatki 4, 

( а couple of these were workshop participants, and the others could have 

been trying to humour mel), English 2 and Urdu 1, Among second choices were 
Sindhi 5, English and Dhatki 2 each, Urdu and Marwari one each. People seemed 
to have their sights set on Sindhi as the language of advancement for their 
children ~ perhaps for some mother tongue education hadn't entered their think- 
ing. Desert Dhatis, however, seemed more vernacular-oriented, 


Qu. 61-65. What benefit would there be if schoolteachers were from your group, 
oks truction in the mother tongue? Тһе majority saw the above as 


advantageous; а few denied the advantage of hooks and instruction іп the 
vernacular, With vernacular education, students would be enthusiastic and 
happy. They would understand more easily and quickly, especially tha small 
ones. They would study more. Аз a respondent commented to ша: ‘you obviously 
operate well in Englishl' 


If the teacher were a tribal, more tribal children would attend. There wouldn't 


be the need to bring separate vessels or food due to religious divisions. 
Bribes would not need to be paid, as sometimes they are to a majority teacher. 
They would not be forced to study any other religion. А local tribal teacher 
would probably be related to the students - so whether а пал or woman, із 

would still be permissible for girls to attend up to age 12, provided they 
didn't have to travel too far - in itself a separate liability. А% present, 
only really city Marwari girls (and some desert Dhati girls) go to school. =. 
Family are afraid of anything that might give а girl а bad reputation as marr- 
iageable age approaches. Sducated girls would be able to do household accounts 
better. 


One 'ideal' type of school would be а village-based one with husband-wife 
master and mistress. One respondent, a Dhatki teacher called Valo Mall, hoped 
to start a school in the village of 3arah Vater near Kunri, Че would start 
with teaching the Sindhi alphabet, followed оу a Dhatki reader - eventually 
he would have a programme for students to study the first two years із Dnatki. 


It seems that a vernacular curriculum taught by tribal teachers in the first 
couple of grades could reduce the high dropout of children put into Sindhi 
medium in the first grade. Teachers can be quite harsh, so children often 
drop out at the first bad experience - depending on how insistent their parents 
are. 


(а) Sindhi vs. Vernacular for Scripture Communication. 
Su. 20,21 How much of a Sindhi sermon do women and old men understand? 


Of the 10 men who responded regarding women, eizht felt the answer was ‘mos%'. 
Tuo Zelt 'little'. Three out of four women interviewed didn't understand the 
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indhi of the local шіззіопагу. Опе respondent probably саше closest to the 
truth when he said that women wouldn't understand some difficult words. 
(Understanding would be 75 paisas out of one rupee as he put it.) A little 
lack of understanding causes them to 'switch off! and laugh and talk amongst 
themselves. 


Su. 24 Is the Bible hard to understand in Sindhi? Of the three women who 
responded to this question, two said Sindhi was pretty hard or impossible 
(for one, her husband explained it to her). Опе claimed she could under- 
stand. 


In whigh language is the Bible most easy to understand? Only one 
out of 20 respondents was against Mother Tongue Soriptures ~ he felt any 


necessary translation could be done on the spot by the preacher. Of the 
remaining 19, 15 were positively in favour, 4 responded that it was ۴۰ 


Some felt that the value of material in one's mother tongue was self-evident 
and didn't need defending, People would be 'happy'. Understanding would 
come more quickly, and would be complete. With Sindhi, people miss the 
technical and religious language. They also struggle with 'nandhi Sinihi', 
the version of the language which uses pronominal suffixes. This is used 
Widely in both Muslim and Hindu Sindhi Scripture translations. 


At least two felt that it would be easier to memorise Seripture in the Mother 
Tongue than in Sindhi - especi for women. Vernacular Scriptures would 
make the'munad's' (lay preacher's) job easier, who could then concentrate on 
what he wanted to say, rather than translation. 


Опа Dhatki teacher felt that one's faith would be more real if expressed іп 
the vernacular. The spiritual impact of the massage would be greater. Тһеге 
would also be more meaningful impact on children. Peoples! love for the Lord 
would increase. One Marwari evangglist said how even though he knew Sindhi 
well, it was a joy for him to now hava one of his favourite Psalms - Psalm 51 - 
in Marwari.. 


Personally, I was impressed oy the reaction of а group of Dhati men to the 
newly-translated story of Joseph — one of curiosity and joy: also by the att- 
empts of women in the next hut to hear what was being read! 

thou: 
Nine men with 5th, grade education and above responded to this question. Sven. 
all had а good working knowledge of Sindhi, six out of nine were positive about 


а vernacular New Testament translation; one was indifferent and two preferred 
Sindhi. 


(£) CULTURAL ATTITUDES AND CHANGE: Changes being effected by the young, 


Zu. $6 Are the old customs of she village being changed by the деп? 
How? “hile а few denied any change, most recognised it in some form 2 some- 
times іп a general sort of way e.g. ‘this is a new age', ‘young people are 
leaving old ways'. Different respondents mentioned change in different areas. 
These included: 
l. Clothes and personal aygiene. Some said there was a decline in tribal 
clothes - ie. 'patko' (turban), 'towal' (shoulder-cloth) and 'dhoti' (чгао- 
around) - and an increase in muslim influences; wearing of shelvaar qamiz, 
Sindhi hat and shawl 'ajarak'.  zamizes tended to be worn longer according *c 
the most recent fashions. There was a greater emphasis on cleanliness and 
new clothes being worn every day. 
2. Generation relstionshi»s. Young people didn't listen to the old so muca; 
they were more egalitarian and less respectful. For example, there wasn't 
so much respect-giving to the 'big person'. Мої so many young men took off 
their shoes in their parents-in-laws' nome any more. Зоте families had poor 


internal control/diseipline, Drugs and alcohol had infiltrated somewhat. 

5. Relizion. Several felt that Christianity was instilling some good attit- 
udeg, and lessening some traditional ways ¬ idolatry, use of bhopos (exorcists) 
religious marriage and eid practices. 

4. Language. Young people were more aducatad and mobile ~ and several ment= 
іопей language differences from older peopla - including greater use of Sindhi. 


Su. 57 what is the difference between the language of older and younger 
People? Out of 17 respondents, 8 said none, six said that the language of 


older people was purer, that the young mixed in other things especially Sindh: 


and three gave vague/don't-know answers. 


5. Study and work opportunities. 
Su. 42 Do young men «o away from the village for school or work? 


Эд. 92,55 Do children ao on to а higher school when they finish here? | How 
many? “hat work do they then do? Mostly, the answers to the above quest- 
ions seem to be 'not many' and 'not much’, Certainly, very few in the 
Kumi, àzimgoth, Abapur and Sindhri-Sangaar areas even got to High School 
(9tn, 10th. grada) = even fewer attained metric; e.g. amongst the Dhati 
tribals in the Kunri area, no metric равчен came to mind, 


In the Kunri villages, some men had done temporary labouring (Mazaori) 
outside the villages e.g. there were two summer months when help was need= 
ed in the Kunri реорег бөген) market. Others found labouring work one 
week at а time. Опе шап had entered radio repair work in the town, In 
Abapur, it was reported that there was occasional work in the Mill in Sanghar 
One Marwari living near Sanghar had regular work there. He works mostly 
with Sindhis, making string. Some Abapuris worked in а hotel in Sanghar 
serving Marwaris, In Agimgoth, one boy helped out at а tea shop in Xhipro. 
The headman's brother had aspirations that his son would find a town-job, 
and his daughter-in-law become а seamstress. Опе village couple had al- 
ready moved out to start a clothes-making and selling operation. 


Commenting on bis own Hindu Tribal Group, the Kacchi Kohlis, Saul s/o Moti said 
that the cultural 'cenire of gravity' as it were still lay in the villages: 
e.g» town tribals still went to their village for weddings. Perhaps this will 
change in 15 to 20 years, he speculated. 


(z) Attitudes towards boys! education. 
3H. 66. What problems will there be if you send your boys to school? 


Of l4 responding, seven said ‘попе! without qualification, and two said 'none' 
except for particular problema (poverty, changing of clothes’! requirements, 
money for books, teachers asking bribes.) Two said they preferred the schools 
to ba in the village, as the outside environment was bad and they didn't like 
sending children to majority teachers. Тагве others cited various problems - 
'boys fight together', 'it's not our custom', 'we have to buy books', 


iu. 29. Бом would you benefit if your children learn to re ite? 
Some benefits were expressed in general terms. ‘They will become ‘hoshiar' 
(clever), 'pako' (well-established), ‘The educated man has four eyes, the 
uneducated are blind'. 'Skill is Prime Minister, knowledge is King.' !Оце 
can get the world through study'. 


Benefits would come with work-opportunities, and through these, wages. Езр- 
ecially valued were ‘Government service! and the status of becoming a ‘master’ 
(ia. a teacher). Great value is placed on jobs with a monthly wage. Zducated~ 
people сал do accounts, aren't cheated so easily by landowners etc., and don't 
fall into debt зо mch, Опе can read the Bible for oneself. If children 
don't go to school, they are just left with the animals, 
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(h) Attitudes Towards Girls! Sducation. 


20. 67 What problems will there be if you send your girls to school? 
Apparently some uneducated people are reported to feel that the education of 
girls is wrong, or agsinst tradition - twe don't send girls to school'. For 
most, however, the issue seems to be that any distance from the village, is a 
dangerous 'mahaol' (environment) for the relatively unprotected young girl. 

In the outside world, there is а 'Kharab mahaol' (degenerate environment), 

There із too much risk for a young girl to be taught by a male majority teacher. 
In fact, ‘other tribals would be angry if we sent girls to Sindhi teachers’. 
Partly the iseue is that, by definition, any member of another community is not 
a relative. 


Besides the school itself, once away from village protection, the girl mignt 
run away, be kidnapped, or be subject to scandal. If nothing else, marriage 
prospects could be compromised. А majority female teacher would be'O.K. = 

| except, of course, that the school would be at a distance. 


Virtually all 20 respondents nad no objection to бігіз! education on the follow- 
terms; 
| = In the village, 
— Taught by а tribal шап or woman, Perhaps а small school run by а husband- 
wife team within the village would be best. 
= Girls to study prior to marriage only (ia. up to 12 to 16 years of age). 
| Some marrying at 16 could possibly finish metric. 


Some pragmatic points were brought up, toc, оп the issue of womens' education - 
e.g. that it was more worthwhile for boys to study, since they can earn money 


(i) Opinions About Projected Language Change. 
Qu, 17,78 When the present babies in this village grow up, What language do 


rou think they vill speak? Someday, will the уі11здз people sto» using their ow 
ianauaxe and only speak in Sindhi or Ur 


du? 17 out 19 respondents denied that 
people would ever leave the tribal languages, except for а small minority - e.g. 
the educated, or those who move away or live with Sindhis, However, about half 
of these spoke of increased competence in other languages, especially Sindhi. 
One Dhati thought his language would cease if people moved away from the home 
area, and one didn't know, 


One Dhati stressed the importance of maintaining the Mother Tongue oy saying 
‘if English came to an end, you would lose your identity as an =nglishman.' 
Another saw nationhood and language as going together. "Ая long as we are a 
nation, Dhatki will remain.' 


Nine men with jth. grade education and above responded to this question, Six 
out of nine unequivocally stated that tne use of other Tongue would not die 
out, although some said that Sindhi or other languages would be increasingly 
used, too. Two predicted that а small minority would leave the language; 
only one felt that one day Sindhi would supplant Mother Tongue. 


(3) Zelt Needs and Perceived Solutions. 


Эд. 80,81 What are the Problems for your Peovles' Culture? Ноч can your Реоо1з 
Solve these Problems? Nine Dhatis and seven Marwaris responded to these questio- 
The factors mentioned overlap, but they will be mentioned separately below: 
1. Dhatis. Both desert and irrigated-area Dhatis mentioned water. One desart 
village had а four mile trip to fetch sweet water, another had to raise it 
from. depth. Aman living in the irrigated area said their water was sparse 
and dirty. 
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Lack and distance of facilities were also mentioned - especially schools and 
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hospitals. Several mentioned the poverty trap, There is nged for aid to break 
the cyole. One man said: ‘poverty ia the need to choose between education 
and eating!' One respondent spoke of religious demise - the Bhagats (relig~ 
ious leaders) were apathetic. They» وه‎ falling in their responsibilities 
oen they didn't understand алау 8 Teligion аз the Christians did 

91041۰ 


Зу their own admission, the Dhatis are a divided people. Tania has caused 
problems when 1% has come to agreeing on an orthography (for example ) for 
their language. 


Several generally mentioned education (or lack of it) as a problem - one 
denied there were any problems}! Economic aid, education and rain were three 
suggested solutions. 


2. Marwaris. Some expressed religious dissatisfaction and cynicism. For 
example, the custom of having a feast for a dead person, despite the danger 
of running (even further) into debt. One woman respondent was angry with 

God because of her poverty and powerlessness. ‘What паз God done for us? 

The bugs are better off than us, If we could find God, we would beat Him up'. 


Other factors mentioned included the following: the power of landlords and 
indebtedness: a semi-nomadic way-of-lifo that makes it hard to have cont- 
inuity in education; poor facilities - medically, so that one can't care 
for people properly. eoplewaste money making foolish expenditures e.g 
cigarettes, weddings. 


-”------.--.-.... 
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5. CONCLUSIONS 


(i) Community Sindhi Ability. 


Sentence repetition and text test evidence is that ability in the vernacular 
із significantly greater than in Sindhi, It was inconclusive whether men 
said simple Sindhi sentences less well than vernacular ones - except where 
pronominal suffix sentences were included. However, women clearly performed 
worse оп Sindhi than vernacular sentences, and both men and women did signif- 
icantly better on comprehension of vernacular text. 


It was assumed (see above) that there was no inherent difference in Sindhi 
ability between the Dhatis and Marwaris studied. 


Tests, confirmed by observation, sugsested that there was а very significant 
difference between male and female Sindhi ability. ‘While it is not possible 
directly to relate SR and text test scores to FSI levels, impressonistic 3st- 
imates of Sindhi ability within the community will be given based on available 
evidence. 


Men in rural Dhati and Marwari communities range from FSI 2+ to 4, sxception— 
ally 4+ in their Sindhi abilities. ixceptional education (5th. grade or more) 
or job mobility did seem to correlate with good test scores, so a small minor- 
ity of men in this catgory certainly would have а 4-4+ Sindni ability - а 
smaller ainority than the 5 to 25% of males who have done some reading and 
writing. Those in the 4 to 4+ range certainly oould discuss attitudes and 
emotions in Sindhi — though wouldn't necessarily choose to (see p. 22, final 
para. of section (c).) 


The spoken Sindhi ability of rural women in these zroups is probably O+ to 2+, 
althouga comprehension is doubtless quite a bit greater. Women, due to good 
mimicry ability in related languages, probably gave an unrealistic picture of 
their Sindhi through the SR test; іп comparison, performances on the Sindhi 
text test were much poorer, 


Even in the group that coped best with the pronominal suffixes, the Kunri men, 
the average score for those, sentences (66.7%) was below the average for the 
rest of the test (96.04), АТ 2525 significance level, Other men and women 
respondents did quite a bit worse on the pronominal suffix sentences, The 
women of Azimgoth and Abapur scored 2.6% only on these compared to 21.556 for 
men - a difference significant at the 99% level. Men do not cope well with 
pronominal suffixes in Sindhi, and women much less, 


Ац occasional woman, often one per village, was found to have a much higher 
Sindhi ability because of her unusual circumstances. 


Regarding sermons or the Jord of 3od read in Sindhi, most men would understand 
the majority of the surface message, missing some key terms. omen, while 
understanding some, would miss a more critical amount and be prone to 'switca 
off'. In fact, so unused are women to the idea that an external religious 
message might be for them, that it шау require vernacular for them to ‘tune in'. 


(ii) Vernacular and Sindhi - bight оп Use and Attitudes, 


The pattern seemed to be that Sindhi (more or less pure) was used with Sindhis - 
mostly work, travel, market and landlord contacts. Nearly always, with people 
of other Hindu tribes, each spoke their own Mother Tongue with the other under- 
standing.  Cenerally Зілілі is not used or seen as an inter-tribal language of 
wider communication, Sindhi education does seem to be a goai for parents, 
young men and toys, and young men do seem to be adopting more Sindhi culture - 
perhaps for social advancement, or asteem in the eyes of those around, 
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However, in rural areas, education beyond 5th. and certainly 10th, grade is rare, 
and there із little moving away for regular paid jobs. Zducation for girls is 
almost non-existent. 


This is not to say that vernacular sducation is not esteemed - the concept has 
often not been considered. When suggested, the majority were very. positive about 
its possibilities. 


(iii) Observations about the Value of Mother To 


It seemed as though the rate of men who can read or write at all in the Dhati 
and Marwari communities varies between 5 and 25%. However, it was suggested 
(J.SELF) that education up to 5th. grade and above (in Sindhi, in this case), 
was usually the critical basis for reading, writing and developing intellect= 
nal faculties. So, it seems as though a such smaller percentage of men are 
ар to PSI level 4 to 4+ at which attitudes, thoughts and feelings are comfort- 
ably discussed. Some consider this the required level of competence for Scrip- 
es to be used effectively. However, even where there was real competence in 
Bindhi, it was felt that there would be a greater spiritual inpact in the vern- 
acular. 


While women understand a fair amount of Sindhi, trey miss а lot of key words іп 
مها‎ presentations, More subtly, they are conditioned not to expect to 
relate to what is said to them in these situations. For example, Shagata don't 
ay much attention to women and children when they аге teaching (STOCK). The 
دمه موک‎ із that for the most part their attention will be elsewhere. 


In a sense, the case for Mother Tongue translation is really clinched by the 
needs of the communities! women, Only through vernacular will most women геа1- 
hse that the message із өтеп something they sould listen to and seek a meaning 
from for themselves. 


Mother Tongue Scriptures аге much more able to begin influencing minds when 
at and most impressionable. Also mothers, as they are exposed to com- 
iprehensible Scripture, so in turn can impress it on their children (2eut. 6. 


5,7). 


Given that many folk - and most women - will never learn to read, memory work 
will be much easier and more meaningful in the vernacular, Іп fact, material 
may best be learned in sung or chanted form - nonetheless, the translated 
prose must be there upon which it can be based, 


(iv) Recommendations for Translation Projects. 


А. Preamble. Хог economic and prestige reasons, people do aspire towards 
Sindhi-based education. А foundational couple of years in Mother Tongue would 
give them a good, secure start in their studies. Some important points run 
parallel to this іл the area of Scripture translation, too, 


Rev, F.Z.STOCK, іл his 'Svangelising Scheduled Castas and Tribes in Pakistan', 
assesses why three potential people movements amongst Hindu tribals between 1925 
and 1957 failed, Че asks the following questions, among others; < 


1. How many non-tribal workers learned the tribal language or customs in 
order to work with а certain tribe? 

2. How much Scripture and how many hymns were available to them in their own 
language and dialect? 

3. Were they expected to integrate into the established Сапгса of another 
culture, or were they given а спапсе to develop their own Church and 
leadership? 


Later on, he 2laborates how rather than imposing a superficial unity on 
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Christians from diverse caste backgrounds, in which young Christians would feel 
insecure, they need to oe built up within trioal groups first, with later an 
increasing integration intertribally е.д„ at conferences, If this strategy 

is accepted - 'diversity within overarching unity' - then vernacular Scriptures 
are an integral part. 


J. GLOVER, reviewing M. Watkins' 'Literacy, Bible Reading and Church Growth! in 
Pakistan Technical Memo No. 4 (July 1987), makes the following summary of the 
introduction іп Chapter one:  '...4hile there are а good many reasons for the 
growth of the church during the first five centuries, it appears that the sacred 
Scriptures in the language and in the hands of the laity had a good deal to do 
with it', 


Within this strategy, cross-caste unity in the body of Christ needs to be ex- 
pressed, too. So, as well as vernacular, attention should be given to common 
language translation needs. 


3. Observations and Recommendations. I would observe and recommend the foll- 
owing about translation allocations: 


(a) Dhatki Bhil. I support the Paynes' relocation, for the forseeable future, 
from Azimgoth to Mithi.Tha Dhatii of Mithi is slightly less pure than that of 
Azimgoth. However, it is a more prestigious dialect (Sindhi-influenced.) The 
Paynes can also meet more different sorts of Dhati speakers there. 


(в) Southern Marwari Bhil. (Defined as the language spoken by the people of 
that tribe living in lower Sindh, іе. roughly south of Dadu/Nawabshah.) I rec- 
ommend that the Language Project allocate a team to carry on or assist in the 
translation work begun by Miss Helen SAINT (Fellowship Baptista of Canada), and 
Mr, Ghulab Masih. This should be distinct from any translation done in the 
northern dialect. (Harchand, the Marwari Zvanzelist, commented that for 'South- 
ern Marwaris, the northern dialect would actually be less acceptable in а trans- 
lation than Hindu Sindhi), 


This should be the ocation of first iority,partly because it would be a 
longer commitment than: 


(c) Hindu Sindhi, I further recommend that the Language Project allocate a 
team to continue working on the translation of a Hindu-Sindhi New Testament. 


Some work has already been completed by Rev. Ғ.2. STOCK and others. This would 
he valuable for inter-tribal worship. 


С. snalifications. 


(a) Implicit in the above is that parallel linguistic/literacy work would also 
be carried on, No recommendations, however, are made in that area. 


(b) 3oth.of these projects should be tied into the location and training of 
Pakistani linguist/translators and literacy workers. (These could be from out- 
side the group, or be upzraded Mother Tongue translation helpers). 


(c) I have been impressed by a couple of statements that caution against too 
much dependence upon tne conclusions of surver work. 
- Miss Helen SAINT observed that really as far as vernacular Scriptures 59, 
one needs to translate a little and see how its received, 
= Mr. David LANDIN, British member, commented at the British Division conf- 
erence how some translators find it difficult to leave projects if things 
go wrong. He suggested that there should be a two-year contract, so that 
translators and administrators could review situations before proceading 
with an inappropriate ргодгарше...., 


-30- 


us, I would further suggest that any allocation be on a trial two-ysar basis. 
At the end of this time, the viability of the Project could be reviewed by all 
concerned, This is probably а more important requirement for the Southern 
Marwari than the Hindu-Sindhi allocation. 
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5. APPENDICES 


(1) Statistical Measures. 


(а) Correla 9 ts. These are useful when trying to see whether 

two sets of figures variables) are related to each other or поё (e.g. Sent- 
ence Repetition scores and index showing level of education.) Pairs of scores| 
are listed, plotted out on & scatter diagram, and a statistic calculated to | 


Show correlation, 


Absolute correlation, where the increase of one variable absolutely matches 
the increase of the other, is +1. Ап absolute inverse relationship is =}. 
No relationship is zero, See taxt above for interpretation of correlations 


obtained. Тһе particular measure used was Pearson's Product-Moment Correl- 
ation Coefficient. 


(b) Student's t-test. This is used to determine whether the difference 
between two sample means із significant, and at what level. The smaller the 
sizes of the two samples, the further apart the means nave to be for the 
difference to be significant. 


(с) Statistical Sisnificance, If there seems to be a correlation between 
two variables, or the means of two samples seem different, there is always 
a possibilitythat the figures just happened ta turn out this way oy chance. 


With correlation and t-test statistics, a calculation needs to be made to 
see what the chances are that the outcome points to a valid relationship 

or difference. Usually 95% certainty is the lowest acceptable in social 
science studies. (In other words, а 5% chance that the outcome was ассій- 
ental.) Sometimes outcomes can be said to be significant at the 99% or 99.56 
levels, io. only a 1% or 0.5% chance that they were arrived at by accident. 
The key is that the larger the sample sizes involved, the more likely the 
results are to be significant. 


Demescaneme ممم‎ ۴ 7337 


Çe : lem. i E | 
L| مس حولا‎ (Шаа ace thee شلک‎ ыу oline 
Cy ی‎ ert 
5ه‎ СЕ app Comte ke E + 2 


BS eL. 4.4.5, ch thes Жыз. ҚС? 


ka уйе (ors?‏ ی هرز بل ша de‏ جبلتا),2 
.S Due ge)‏ هنا اتن ٩‏ 


САА? 


(6 bs سک تمس‎ fem ыы 2S bom енде z 


-34 — 


сыу itari Ah мчс وی‎ — е تس جوا ا‎ 


1 


E dollar aca l Iudei مه‎ Оз E ) افلا رسسته)‎ ы Clg Dy ore 


b> Hes —— Жер سود‎ ei. a /7 eames, nese 


1 
1 
| 
| 
: 
| 
1 
| 
i 


—35-— 


pu Д 7 


DITE avery 97 = 


ZIO —— Gk are Ды? 


ойс EAR += سل‎ rel СЫ ДЫ, ck oup Med. 
жағы? 


- 3e - | 
51% dp ссср | | 


Мк с-қа de thy, مسب .28 سمل‎ а} Ae سسېسا‎ 
3| ba 2 


da Ml SENTENCE —tfETITIon TEST. ЖІ. 


em fec | Sond To Һал that |: wad surely comers, сЕ 


7 ҚЫР TONES 
Drs 


WE tem) 


PETIT ЕЗ 
€ жы ch slings بد‎ 


== ea 


. لوماري لي د پکرې هي‎ ox. Kos qM د د‎ 
quce n cd وم په‎ ded (Аск ду жк Ие iat 


PUT Y furem ce 4 


жазы кте اد وغو‎ чы 
crate دا سپا شي وري کا کون د کې‎ 
کے‎ eae ا‎ 


له 52 a‏ ا 


= و سي دن لي ای‎ p کم ناس يت که‎ ES 
Ыса Cant See, be pee 


ос کر في مت سان هو ڪلي و‎ ) eus» هي‎ ٣ | қ 
Ths и А. lan batr, شوه‎ ©, Ha Servant. 


tardo JE ute à o ی‎ de . | 
Моана AA im your home? | | 


rot شر رون‎ sat t | 


дею‏ سال هين ڪلاس فر pou‏ اش ؟ 


W ASE 


Cmm “эш шш фи Ты سا‎ құ نتا لسا نا ہا نا پا سا سا سا سا‎ шшш “ем wami 


I 
~~ 


- 72 ӘРЕ. г یووم و۲‎ 
2x) е (Чазз. һ 5" 293 | 
BEEPS تیوه مر ماع‎ ol poole) r1 
J г 233 233 3 Foo 4. 
3/5233 3 үзү fe د‎ 32 uy 
ZI 2:2 3 2 2 3 د‎ 2 2 o Rab 
24 wisi ку د‎ Б ТЕ) © 
Е.Е ےم جح هرمو‎ EXE 
e ات‎ Шы SS نو‎ 2: 
Эс. Э эз 
3 2 зэ % 3 
2 a 2. n3. ههد‎ «3 о O22 و‎ 
توا‎ o زب‎ жыз / 23 mex 5а зь e /9 5 
кеша خو هسک ره لقع تر شب‎ асс шсш Ogle ere Ep 
É 2->- رت‎ Ла BLS Se ао. One Bi. 
ж. тазаласа ды ыс دد نو دد نا‎ еа. 
SEEMS a ,¿ 3: 3 3/373 = = y = әр | 
2 22 үз | ie з із еј знам le 23:3 4 
о 
о 
о 


3 4 
چوس 


2 


3 0 o E " 

ЕЕЕ:‏ و يوځ 
J‏ 23 = ۵ = 
ag‏ 


rA 
асары 
— تح يع‎ 


لا 


em‏ 22 په 
EEE‏ 


Pw Ww, 
سا ین‎ 


3 
-= 
5 

E) 
3 

= 


vues 


o PL نع له نال لص‎ 
Xo eds; هم‎ аз 


wow 
eeu ы 
٩ س‎ 
va 
es 


15,528 золата: 


тийчү ЕП mes HY له‎ URL ها‎ Cho 55 یس‎ MV Ramp : 

^---%002$А 24) 276 1,4) on 2.51 28] 265 2 TA 245 neon ok DO کا‎ 
m ds “з 
36%. 


р 


als ls la 


a 


4: 3: Е | 


Е 


"E 
ІЗ 


ІЗ 


Att 


3 
3 
3 


272 


гоо iL 


333 ZI Dd 


эз 2 > з M = 
Е [2 ; i E 
zs uc 3 2 ae د‎ 2-- D O. brane илек ушта, ез == Seni Ç رس‎ бен тн d. 


o (2o l ЕСЕ 


акр gt يی 2و‎ 2 SS 3 
۱ 33 3 3 3 5223 3 3 3 з 3 3 
igo Ааа ОЛЫ سم مد‎ NC P ed 
٢ هه دع وو و‎ ағара pes ызға гу 
‚ли imana енын Е ها‎ ы سا‎ | 
ШЕТ Sud. ЛЫ ao te $a Sen د د‎ E Ro: UR. 
о 13د‎ 6 qi eacus و ې‎ сазы uo 2 d تا‎ 
م‎ 3313 22% 3,9 23.223 2 а og | |с: 
E EE Ua га аса eg capu 
۳ Zanes 3 2413 | د بو‎ 3 аса аха و‎ 5274295 
А - دو وه‎ by А» Алмаы O حمة‎ y k. SG 
og وره دی‎ безе. نتا‎ 
oF E Q و‎ РТТ رد‎ аа зы сызы xA Z 2. о = cft b os 
Poe cpu e p uem خو په‎ xod p к 
PU سو‎ No узара په د د وله دل‎ и. 
tuc وص دد‎ m сс 
و‎ ыз ксы GS кузи عم‎ 
RS et а лы U s $ x no ال ايا اه‎ 
ы bS 67 X 48 а ы ام‎ 55 t? SL 5 4 6 riu 
له‎ $00 283 24) 27) raj n! Bod 25L 29 2462 21 243 2.52 0-3 o2. oda ahs ss 
У ۷۲۲35 7 
| 
D= Baa 20 тилн aureos dus мур А Seereo لم‎ бе. 
= و لد و‎ up che декс ks 


Том“ Өн ің “ama шш پا‎ шшш سا سټا‎ Сш Оты -ы фм“ لتا لسا لسا‎ Yami “әм سا تسا‎ 


4 


4 


= 40- WELT 4 oe 

г 2-6 хер Se Beenen eggen ж (3 РБЕ М-ы 

“КОЛЫ s me g Bp p E ШТ Хаа | 
a*l als Pye Cen ІНШІ K 
Diss apu ja: оо 165 | 
(oN داد اعد و‎ ш: 313 3 ددد‎ 3/30 Al 


^ سوتسو مج سم тт‏ الله جوا үс: а-ы o^‏ 


ас s Cjz-3-23—.3—2a.3-2—3 7-0 | 
دک عم‎ эро ههه‎ іс Oe هبو‎ 
je? ویو‎ а-34-2-2з3-2-Э-3-3-2-о o-22 | | 
ees x. x. غه دت د د 3 3439 د ۵ ۱5 ات‎ 7 
ЕСЕСІ — у уу 2ه‎ 22283 1| 357 2:9 2 go 22:5 | 


NM ث‎ SP 2:7 کد ها‎ ез 253 з قا‎ 3 0:40 5 
وا کې‎ Эре Эи ee еме E RE M алыл ыы ғы дыр Ое. Юк {Фф | 


D" $e ЕГЕР у уз ағаға ЕСЕГЕ 3.72 | 
DICEN 5 сілазіззз із ау ام بک‎ 
N 3> د‎ 32 W 3.3 2 3 و 2 د‎ 220455 
وداد :294 3 داح و‎ "398 L3 man of دزو‎ 
د دد شا‎ 6,21 5 жо GS Cala lle COT 
هې اج د‎ с сс یت‎ ы Qu Quos ما‎ 


ж ahan erer De ifn مس‎ One, عا‎ dee. 
تساه‎ ocn baen یکت‎ Zn Piste می‎ нм. ТА یو‎ ord 


dd БКО э эз оир аы з 5 رح رال‎ 7 
ics ایا ماد‎ дуз чаъ هد‎ „о «| 
q" m д هم اد‎ Sep ها‎ zm) 
۲ 3 3 ود د د 0 2هن‎ ۹٥ Is әзі! 
EE EEG "E E жалдап Калкаш اج‎ 
ы 55 7 58 42 6 ағу | 
т. #%айъ 24) ES 3 د ا‎ 29 а 23 24 2 252 0.34 o4 ot азу 
55 Tole Wu i 
| 

DE اف سا‎ дз "ids بت‎ ore ep SERO |, با‎ 


b d m Vor uas: 
LIS چيا سا‎ fev rc 25; an (е 


POT SENTENCE СЕРЕТ TET- DATKI. + | 
Мем шы. быа ск gr | 

ү ж 
عا‎ кА А-а. A... . پیی‎ SEI cdi a) رز او‎ ۰ 1 
— = - له ابا فا نل ات‎ n ж 
ай 2 a وشوا‎ E. آو‎ 295.6 35 -H Ұл 
The people will مه‎ cica bere. ريت ا سے ۔‎ cud osea مره‎ Ed نیک‎ 
Shes t E ©. وا‎ 

е5 پس سب‎ Garbage 
: ما ے زي ودای )7( جڪ‎ T. 
ATO мч PE Ë - 
NEN هر‎ ] өу©4 eiu. Ae ay ۱ 
هش‎ сені آو مهاجي‎ E 


MISC а. 2 сәт کنجي‎ Go. ۱ Й 

اسر د شنډي پوڪري بار دي عت مانن О‏ 

55 42225157 мов 
are geod аса. eT شاگرد‎ А دور‎ 4» 

here's мө р dere. соТ دستي اسکول كو د‎ 5 

Phere اسما سجن‎ өнө.” oe! وري‎ ole: 6 


7 ما ٹوو زا للی حنچي Ж "E‏ سم سما The‏ 
Ce pon esses.‏ 
5 اودان مي ڪنجي فرا شئ ‚ФТ‏ 
jo rs Hore.‏ پا Yar‏ 
КОЮ M EI‏ 
نڌو ماغورة سي د — š‏ 
The Ma pam eu ger.‏ 
٥‏ هي دعوت وعر سي هت سان den‏ وشي . 
مرون در و وه Тҳ Tei te‏ 
e gud x‏ مر هر gy‏ تاو کو t AR‏ 
ET PSP Cle Б locu‏ ۳ 
ае” [2‏ یی ماس د — ايندم 
tek‏ از Tee‏ چا گزریل سال دسین cus‏ مر امنوان с?з‏ 


eaa?‏ رود ADI.‏ نه а = Із ott els. as‏ 8 سو ن 


ç 


ы pm = 


жән ғың سم‎ 


Е 2 جوم‎ Аст ААА” eer ~} 
—-42-— Burs Ce] 


t— موم‎ rS. : 6 Vale ман тез 14 
2۱ Yale Mall - Lee ېلد‎ Sant, lee eda S3 (Ла Ase дар: 2525 | 


a DES М.Шаме сы Kune, al kani Hempel ر‎ ۱7-242 BI : мен 
Mol} 2 3 65H81! 2345 ё 2 8 аа С s 


ер 


w‏ وج 


D 


34 4 5 4 21 "m 


ЕД 
He 


| 
| 


© 
ДЕ” ТҮН y 
[^] 
Us 
o 


v 


EJ 
2 
3 
ГА 
5 
Š 


We ыс Wwa‏ پوس 


2. : 102.4 2 


در 


Py Pg, 


c 
w р о 


wie UG Ww 


P 
ім 


X Win 
= D) HE 


\ Bh با لر‎ bu Ou We No We wo تون(‎ 


"E 


v 


ТАК u‏ تن uy‏ لن س 

Xov ы ы یں‎ 0 V ov س‎ 
В T 
o 
A 

Ww Ww М Ww لا‎ 


هه аа‏ ار ۳۳ 


n 
OG gj uy uw uw Ы jo Ww t 


5/6 
0 


r. 

2 

"n 
r 


-D 

E] 

سن 

2 

EN 
ча Ээ, 

هه رس 

Qe 

P 

E 


5 
va 
o 


ы 
eo 
= 42 

IN 

v 
EL 


صا سو سا من ملسم ملد ales‏ ملاستد May‏ 
` 


nh mm نسا‎ \шы шы мы ami پټ‎ шш өш پټ‎ 
= 
= 
ЗЕ 
© 
ES 
~J 
ES 
Іс 
رم‎ 
In 
تم‎ 
= 
S 
ғ 
d 
à 


= нти - 


4 
aaa ЛА. 


di lack: 


Ase: Sex; Len. E, uta fima : 
PASSAGES жә» QuESTIe NS. Мас Soze а Rong AnSBER, 
Jesus سی‎ 5 El 
im ол! ul. үз alish, 
ae тҮ لیسوع هبور‎ 0-2 Lies det Tm =й 
E کین اهن‎ s 3 بسا‎ Шама خد‎ t= تا‎ ? 
‚ды دون < )722 کی سم‎ ZA A: ЕЛМЕН eR ee ES 
TENE PES 2913 ае 4-4 “e. لتا‎ bap? 
жер ---- ——— 
- БЕРЕН 7 شمعرن د‎ OL 3 d TIR ЛЕ БҮ Ж 
мен 5 б. چا جرد‎ x چو‎ yl x Sa fab لا‎ 


Lauret. ae As the, het E موا‎ 


4 aal visa ege g 
медеу AE куйо» ` Bay Hees 
Didi TEE m ele сте و ن‎ б G3... 
٩ ذکواهي‎ | 
6-3 
کو کو‎ gies ون وي‎ 


خبر اپ 


= K تنا د‎ ACHR 
E feret S 54 € -il = ah GA 


في لاغ T 5 Zo‏ 
G 4‏ یسورع ck‏ مرت پر عجیب آدي؛ 
4 © =£ کي مو ت کان اسا نکې 
а-ы м‏ 


NED LLL шыт 


) ما یا‎ Wo еды 
ЫЫ ЖЛ. 

PE سوا‎ NS مس‎ peel 

3 oE د‎ art rera 

DI‏ 13 اع 

КЕРЛЕР бестей (с. 


Б gea EM di Storehouse | 


s Hen dor و‎ 
ا‎ М. Uu موک‎ А 


i E dics Des {ens Іле 9 

dw. 

оаа Т 

3. Біле es + е shen 

5 d 

[3 (Adar com Wwe (E 
0 xd Де? 


wk abk T 


wra Ue neces سه‎ 


eee ж ep» чег”! @ 38 


„То; ы 


| Tesk aap $ — ميا‎ сы 
Oni Comments abeunt Жж 2 


> 


A ng 


ИТ acili 
ыч ind hi! 


ЕТ. pem! ېم‎ me سم سم سم‎ мечта or یم‎ ۷)) ٣ gt Oum қу FIN. "= 


pum pm 


rM 


„бу Marwari Vall ind مه‎ shar 25.5.87, Y^ 
a a y sj l «دد‎ 5 6 7 8,5 ۲ 255571946 
sr Su | FI NEE undi e t ۵ T 
P EHE ir КИЕН ТУН! n ЕГО T3554 
DEB ud Ef Et TB E Б р snm 
ae ee ИКЕ СУАТ T! rrt MERE AL 
۱ CI را‎ а Rar a ТЫ ы 
сый: А БІЗ Аза, muya ЕС ру! E 
a e 6 E NESS t pem ues 5 
ts = 225 
ES 1 
ما‎ Ep np МЕ bit me 


1 
> 


لک یپاک MS ла 38 »۸ 57 ٤ ЕТ‏ د ور н, барот gt‏ 6۵93 وا 
eA‏ 


š 


- 


ها رب کاب سا pë‏ تد зз‏ نما 
ы‏ 


233 3د32‎ 3 “4 
A 
€ 3:5:3:2:2 | 53:39 و۱2‎ ۳ 
% 
Tiam mea 23 211 
=| ET 


1 د‎ 3:2] a А 3: 119: oe ` $ vial Days 
if a gp ود‎ 3 3 2:032 aiu 4c : тасы РА cn | 
т 23112 ده 2 { .| ک د 3 د‎ LAY] Be 2 с $ 57 = 
د د دام‎ 3 АЗ < ٠ j а 2133 th 24133 с с ара ra 

et ay a? bg اه‎ 6! )31 u5 ^! bu 

n Ка 
— —mwaciMNas 000000 EMILE د وې‎ 
m КШК G atn , . به‎ 


= жа жа ға ше ға — — ка ққ ық ың = سه = سم سم سم‎ = 


۴ 


سب 


E вв. лш. DSE а. رد ووو‎ 
L bhd peapa) are NN Lr o + de د‎ lalat 
н СЕ е 
trout CER نن رو‎ ae 


2 т nae? Air (зек? 
مي شر كيتري ٣هي + سینا‎ yor صر نا يا آهي؟‎ 9» 

3. Ње مل 5 سما‎ - eskae — To илле clase ? 
ڪمڙي د رجي ناش"‎ i се LUn lis е اسعرل‎ oae پا‎ 


A| (shar io "Te? Old. Aone? 
حهزژ رون آهي؟‎ ٩ پا آهي‎ Jb جي تعصیل بر‎ de 
اهر ؟‎ Муй. SOF urls, نرن‎ SBS سون‎ 


AS 
E еки cd 
c£ > aS А us سیا‎ сә Ao)» ین‎ oS د سن‎ 


f oer Lom برس م‎ Es ўз رسب‎ 


٩۱ lokar Ал doze ge سو که‎ 


٩ ego ОЕ ЗЕ 


تد هان هي u‏ کسخژبرن برلبون ssa BOF‏ ٣هي‏ ؟ 


yor Lave. 7‏ ماه Hos mam, Adan‏ لاس سیا Are‏ |۹ 
با وان شادي‌کگي 7مي؛ ”3 Sb elo‏ آهن ؟ 


(172. 14. 


РЛ 


а 


viue Дае сна Ske ar “тес 


1 ترما تی هتي کینر Т8 езе‏ ىي ؟ dive рее Ж?‏ 


سن کا اه هان کی ریمندا سا ؟ 

Hows Ad yo. Ave Hoe Alene ton 2 | 
dong dA yon E een toning سب‎ 

f عرصر رسيا‎ tS (УІ oum Ui کان‎ bolea | 

V [‏ هتي مي بري £ هي مي ёз‏ ۾ فرف Sel‏ 

Uu سس ما‎ „де from ? | 

| 


бю رال عثي رهنري‎ cs? (ур у) 
ننین پاری سان هسوي دي‎ get JD мел Quo) 
l+ Ме E = ae و‎ I3 ЕЕ ес I 
! PT کالواشر!‎ e باذاپ 2 2 هان کعسژي‎ | 
UP ۽ 535 بي صهجسري‎ 
gl ALF بردي‎ CF 529 پسجی زسنبار سان‎ quum 3 
pox CHRISTIANS . | | 


em Жол سس ت ملم‎ ville? eaula q پل‎ d 
iu رن 2 عبادت کندا‎ $ чаба ці ۱ 
l 


C ТА шылы, Ú 
30 پر و‎ qe Ж bheser melee 7 ice 
معفل + وبندا اعيو ڪٿي ؟‎ cs? wif, ڪڏ هن نهان‎ 


Ше” Ee Sue ۾ ت هو‎ E ES جن صن‎ 
ЖЕКТЕ پچن‎ f Ae .. ٩ آهی‎ SR ЖЕ 


= MUSLIMS. 
جا هين رو زانی مسج ویندا "هیر © ڪڻي‎ 


31| ketar eae سل‎ ٧ سي + مسو‎ in? 


مو لوک Aiea e $ > ба ale‏ دند وآ کي ؟ 


Lk Ал, مات‎ yom Ж رهم‎ 7 17 


cate DT ЕТА ЕССЕ 


ІС. AA. FER ДЕ Serpens Беймен жел 
ерене š هن 15% هان کي‎ RR 


کحم сат ЖЕТКЕН £ És‏ د ڪمڙي Ares eh ^ E‏ آهن 


G2) 33 


38] Hes кезу mene о- rat the „©? 
Eder mr پژسي‎ ДАМ کین مانو هن‎ 


36 сенин. Mane 4— Сд 44 Жеуе-ҙ 
ша Ша? 


چا پراش کہ نن دا رسھ رواج ات جي 52 In‏ کا 
oes‏ "هن ۽ڪهڙي طرح ؟ 


(| р همېس مد‎ els еге Жз اص‎ iM |) me ces 
е “ 2264 vla салат مس مد‎ MM ا‎ 
IP leise هر‎ 222) £5 mE» ھی‎ ۸ obe 
ч ріл i$ دي هو ڪڌ‎ Alay هن نيهان مل ڪي‎ jos 
TU as e اسوه‎ 


ШЕ eed ee e аел чр mon? 
fom سمچهند!‎ Suhl یران‎ э Aor Wia тарам حیترو‎ 
| 
h қ ` ? 

т сао 22. т 
1 ۾ پغام ذبندو آصي‎ ce کسژي‎ ур آهي؟‎ goal 
ان‎ вр as? о بر‎ тексе 


2 # аы, £ ملس‎ de. Url? [Lan 
бюл EE اد‎ uae! la 


Tel سمجهن آسان‎ ds! ۾‎ iy te et 


(37) 38) He wema بش‎ ٠ chem ترو‎ wth? 0а. 7 
سند ی الوا‎ Z ¿> PE هن اك ۾ ګپارا‎ 
ШУП £ уют Ше» 


ВИЕ т — سپ کال‎ pan whos 
آهن ؟‎ | му 


Al, وسو فا‎ —— breve سرو .+ بک‎ dta وی‎ woe’ 


جران t‏ ۾ کم کر ن رقت ль PET (gam‏ 
.لس ٩‏ 


оо? оа БЕ با که لایر‎ doe! qucd a 


. گالچاشندا آهن ؟‎ 2, ce Seco сӛз S ob ننډا‎ 


AG loth. — c 1 ш ee ИС village? 


ПҰЛ Doa یف‎ бұлан 744441554 RAZ 
$ ої RUMP Cone wok مول‎ tyes Ve 
52 b m 


M н ur: سس ه مهل‎ ЖИ» ېلت‎ 7 Нез —— gite? 
برکیرن‎ gel А. چوکرا‎ Los هن ون مان‎ 
Ç os ژد لرن‎ 


] ق - 


دمن اسوړل ۾ طيثرا “ов! Loos‏ 


5 په نیا‎ Айше هه‎ ААА. ақ Eee? 


5 | ste Ан ال‎ 4а? ош. А. кете de th. ыда ELA. 
uy laxe 2 192» 2 <> استاد‎ PNEU ERA 


.. MN M Ан Linck tas ? 
وی‎ ур هن ار آهن , د په‎ SS ük (994. 


bu 9 28 cbe!‏ آهن؟ 


53 Hos — ыла سن‎ gok He فش‎ il ы? TSE هکت‎ 

h do پنسا ماه‎ ы А? | 

‚ fon بار واي اسحول ۾ وبا‎ Ve, تان‎ deve 
22° же» game А, آهن‎ bis ختم‎ Ad جذهن‎ 
SH) لمك پس ایا‎ children vee سنا‎ pasta Жұл د‎ БАА? 
ST بار بارخ وس د ماي ېني ګالھاشنرا‎ кю اسحرل مر جذ‎ 


55 КІМІҢ Js په‎ unae ER ig Кей می‎ BLEGE Се example .. 
صر بو د ڪحڙئ‎ lala سان‎ TOTES sue 
هبو مثال طور...‎ | KNIT ېږ لي‎ 


p РА d азда “и?‏ لناحا په 
£ هو ха» заз йо)‏ م جوات š‏ آهن 1 


57. ut d PN go в Sen 4 ж. ps tope paf sre 


> هران £ په تفن خي 122 ۾ 3305 فرق آصی ! 


581 ls m's Ааа бест for the exe 77 
т 505 Bo ڃا ذالن 4 مڙسن هې‎ 


5٩| жэ word سو‎ te ae سلطا ېل کل‎ ТЕСЕ 
ڀڙهڻ ۽ کن سکن د هان کي مژو‎ SD هيڪڏ هن مان ها‎ 
* فائدو تیندو‎ 

Om هر بري‎ SL تر هان ما‎ a BG جامپو‎ c3» هان کهزيی‎ э 


me‏ جو ؟ 


Дал suut E Яе.‏ ملا حل Gb Аек‏ |ام 
جبکد من اسکرل با ناب ШЛ зЗ‏ کي So‏ ۾ هېن д‏ 
as)‏ کي аач‏ فائدو حا صل تیندو 5 

secca pentes и د و‎ — m 
تی‌ها ن کي‎ A, lc استاد هان خي بر لي م‎ Gola» 

ڪسڌو فاو صاصل ثیندو S‏ 


| Ах Ад сеш jh. 424 БІНЕ e 


E 2 خی اسخول ۾ استاد‎ оо ә unis 


GH مایا‎ ole سا نام‎ eo یل‎ сы? 
هرم ؟‎ luc U ob اسکول‎ 3L 


00 


-53- 


| 65| | ا‎ to ICA й Posh 


3 پا‎ 
آهن ؟‎ tu asl as! 5Ь 


سه د مس سین кА‏ سس 2.4 Жы‏ للش bh bdar poblano‏ 
جېهدذهن شهن بهنچي پرحرن کی اس ڪول 200 с‏ 
абд‏ نقصان ٩ зі‏ 


Olea‏ تر هين canny‏ چوڪ ربز کي اسکول مولح 
د ڪهڙو نتصان ثیندو؟ 

ڇا usko cua‏ مھ چوخرن کی اسکول موکل‌ندا НЕДЕ‏ 
چا ase озы Dum‏ چرحی کي اسعرل موکلیندا اهیی ؟ 
دنات and writin‏ حم c‏ ممه ات Нез — кеге — MA‏ | 
هن چرین ۾ يرا sable‏ سنذي پڙصي ۾ کي Urdu Е.А? ТІС‏ 
آص f‏ ارد و؟ انگريزي 4 


vote د چا هر بر‎ OT ЫЈ о 5b assu کرد من‎ wie 
5 هن ؟ کمژسون بولیمن‎ T по 


= 


همه Agee’‏ № — مه week Ж‏ سم adequate f‏ سای لاو( |76 
Us‏ وفان بازار 4 !»1232 سان سپ е‏ ري سگهو ٿا ٩‏ 
бе teat‏ 


Z| ۱۵ Sindhi ада фе эй چې‎ t n epe Pascha? 
SU ek سنذي پر دي سانا سپ کم طري‎ A چا توهان بازار‎ 


d козел 


ope?‏ لات de Дил WES‏ مدا 
هان جر خیال چا. BSS свет‏ ننیا а соза Dh‏ 
oP‏ ۽ د همژي برلي Ы‏ 


78 9-4 ih Е сус. 


amd р әрен — Оле or Ut? э چا می‎ JUS جو‎ ola 9 


| پل ppt‏ مت В petli‏ سه ناسا Bol‏ 
oa»‏ کي تیم هي سماج ې طعريرن متعلا تون آهن ؟ 


Paws‏ فرم هنن GUSH‏ کي عمژي نموني.سان عل فري 
Mus‏ | د د 


